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In the name of Allah, the Most Gracious, the Most Merciful
I rely on Allah



1. Chapter: The Nature of Faith in Its Fulfilment and Degrees

612353 WlaSadl L8 ol cad OG

We were informed by Shaykh Abii Muhammad ‘Abd al-Rahman ibn
‘Uthman ibn Ma rif—meaning: Ibn Abi Nasr—in his home in
Damascus, in the month of Safar, in the year 420 AH.* He said:

Abii Ya'qtib Ishaq ibn Ahmad ibn Yahya al-*Askari,” the companion
of [Abii] ‘Ubayd al-Qasim ibn Sallam,’ relayed this treatise to us
while I was listening. Abii “Ubayd said:

As for what follows: You have been asking me about Tman (faith),
the differences among the ummah regarding its perfection, increase,
and decrease, and you mentioned that you wished to know the stance
of Ahl al-Sunnah on this matter, as well as the evidence against those
who differ with them.

Indeed, may Allah have mercy on you, this is an important matter
that the salaf (predecessors) of this ummah, their successors, and
those after them have spoken about up until our time. I have written
to you what has reached me of knowledge concerning this, clarified
and distilled.

And with Allah lies success.

1boen o 2ol Gy

Sbi2 (ool e
P o f . 80— °

o iosiel - 99520
93'5 9 _gj“j h“ii

U6 &6 5505 Luptine
S| shss ol 35
oo 25, Sl

ol polad] 342358 [eo]
Gls &3l 0d "pMi

o =2 of — 2 - o

‘%wdjﬂwﬁw\wuﬂ)Ai@iogdnaj\agccmﬁi‘euﬂ\Msugi)l\dM\eh‘j‘aﬁJ| " ;M\Q@Aﬂ\dﬁga)ﬁ\l
Miﬁy\dam‘;)‘mglw\m&‘_gﬁ@Uﬂ\ﬁ)ﬂlmdﬁme}w)&;)@u:uuijuésﬂ\@dhuﬂdh‘ﬁdmﬂlﬂaﬂ\

Al ssale gle g el yalie ik 3l alg ¢ s jbaill g ased) Jia ¢ Al Jal
L3hed Fad e )3V (gagil cadla 0 maal ) Cn Blad sy sl 898l LT Gl ALY pad) b aadll JE tas il 2
oSunll denl (g siea o il e Uil QB die 4y )5 0aley Cp e 5 ol Ao e o Cile 38 e ol aalia (58 o )3ay el pan il 3

A agany — e e

* Translator's comment: Al-Dhahabi said in Siyar A ‘1am al-Nubala’: "The shaykh, the imam, the credible
and honorable leader, the hadith authority of the Levant, Abti Muhammad ‘Abd al-Rahman ibn Abi Nasr
‘Uthman ibn al-Qasim ibn Ma‘riif ibn Habib, al-Tamimi al-Dimashqi, known as Shaykh al-‘Afif. He was
born in the year 327 AH. ‘Abd al-*Aziz al-Kattani said: ‘Our shaykh Ibn Abi Nasr passed away in Jumada
al-Akhirah of the year 420 AH. I never saw a funeral greater than his. Before his bier were groups of hadith
scholars chanting the tahlil (proclamation of God’s oneness) and the takbir (declaration of God’s
greatness), openly displaying the sunnah. All the people of the town attended, including the Jews and

Christians. I never met a shaykh like him in terms of asceticism, piety, worship, and leadership.

EEL)

> Translator's comment: Al-Dhahabi said in Siyar A ‘lam al-Nubala’: "The imam, the godly hadith
scholar, the exemplar, Abui Ya ‘qub Ishaq ibn Ibrahim ibn Hashim, al-Nahdi al-Adhra 7, the shaykh of
Damascus. Narrated from him were ... and Abii Muhammad ibn Abt Nasr ... Abii Ya ‘qub passed away on

the Day of Sacrifice (‘Id al-Adha) in the year 344 AH."

® Translator's comment: "It is inconceivable that he could have been a contemporary of Abii ‘Ubayd, for
Abii ‘Ubayd passed away in the year 224 AH. However, I narrate from him that he said: “‘Abd Allah ibn
Ja far ibn Ahmad al- ‘Askari informed us from Abii ‘Ubayd — may God have mercy on them all.””
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Know, may Allah have mercy on you, that the people of knowledge
and those concerned with the religion have divided into two groups
regarding this matter:

One group said: Iman (faith) is sincerity to Allah with the heart, the
testimony of the tongue, and the actions of the limbs.

The other group said: Rather, Tman is in the heart and the tongue,
while actions are merely a form of taqwa (piety) and righteousness,
and they are not part of Tman.

We examined the disagreement between the two groups and found
that the Qur'an and the Sunnah affirm the position of the group that
defined Tman as encompassing intention, speech, and action together,
and they negate what the other group has claimed.

The fundamental principle upon which our evidence is based in this
matter is adhering to what is explicitly stated in the Qur'an. For Allah
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—exalted and greatly glorified is His mention—said in the definitive
verses of His Book:

"If you disagree over anything, refer it to Allah and the Messenger if
you believe in Allah and the Last Day. That is the best [way] and best
in outcome." (Siirat al-Nisa’, 4:59)

We have referred the matter to what Allah sent His Messenger %
with and revealed His Book concerning. We found that He
established the foundation of Tman (faith) as the testimony that there
is no god but Allah and that Muhammad % is the Messenger of Allah.
The Prophet ¥ spent ten years, or a little more, in Makkah after
receiving prophethood, calling exclusively to this testimony. At that
time, faith (Iman) was not obligatory upon the people except for this
declaration. Whoever accepted it was considered a believer, and no
other designation was required for them in the religion. It was not
obligatory upon them to pay zakat, fast, or observe any other rulings
of the religion at that time.

This leniency granted to the people at that time—according to what
the scholars narrate—was a mercy from Allah to His servants and a
gentleness towards them. This was because they were newly removed
from the era of ignorance (jahiliyyah) and its roughness. Had all the
obligations been imposed on them simultaneously, their hearts would
have turned away from it, and it would have been burdensome for
their bodies. Thus, Allah made the verbal declaration alone the
obligatory aspect of Tman (faith) for the people at that time. This was
their state throughout their stay in Makkah and for several months
after the hijrah (migration) to Madinah.

When the people embraced Islam and their desire for it became
strong and sincere, Allah increased them in their Tman (faith) by
redirecting the prayer (salah) towards the Ka‘bah, after it had been
directed towards Bayt al-Maqdis. He said: "We have certainly seen
the turning of your face toward the heaven, and We will surely turn
you to a qiblah with which you will be pleased. So turn your face
toward al-Masjid al-Haram. And wherever you [believers] are, turn
your faces toward it." (Strat al-Baqarah, 2:144)

Then, while they were in Madinah, He addressed them by the name
of the Tman (faith) they had previously attained, in all that He
commanded them to do or forbade them from.

In commands, He said:
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"O you who have believed, bow and prostrate." (Siirat al-Hajj, 22:77)

"O you who have believed, when you rise to [perform] prayer, wash
your faces and your forearms to the elbows." (Siirat al-Ma’idah, 5:6)

And in prohibitions, He said:

"O you who have believed, do not consume usury, doubled and
multiplied." (Strat Al Tmran, 3:30)

"O you who have believed, do not kill game while you are in a state
of ihram." (Sturat al-Ma’idah, 5:95)

Based on this, every address directed at them containing a command
or prohibition after the Hijrah was under the name of Tman (faith) due
to their verbal acknowledgment alone, as no other obligation existed
at that time. However, when the religious rulings were revealed
thereafter, they became as obligatory upon them as the initial
obligation, without distinction between them, since all of them were
from Allah, by His command, and through His decree of obligation.

Had they, at the time of the change in qiblah to the Ka‘bah, refused to
pray in that direction and clung instead to the Tman (faith) associated
with the previous giblah and their initial acknowledgment, it would
not have availed them anything. Such an act would have invalidated
their testimony of faith, because obedience to the first command was
no more deserving of being called Tman than obedience to the second
command. When they responded to Allah and His Messenger % by
accepting the change in prayer direction, just as they had responded
to the initial testimony of faith, both together became 1man at that

time. This was because the prayer was now joined to the testimony of
faith.

The proof that prayer is part of Tman (faith) is the statement of Allah,
the Exalted: "And Allah would never let your faith go to waste. Truly
Allah is Kind and Merciful to the people." (Surat al-Baqarah, 2:143)

This verse was revealed concerning those among the companions of
the Messenger of Allah % who passed away while praying towards
Bayt al-Maqdis. The Messenger of Allah % was asked about them,

and then this verse was revealed.” So, what further proof is sought to
establish that prayer is part of Tman after this verse?

They continued in this state for a period of their lives. Then, when
they turned to prayer eagerly and their hearts embraced it willingly,
Allah revealed the obligation of zakat as part of their iman, in
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addition to what was already required of them. He said: "Establish
prayer and give zakat." (Sirat al-Baqarah, 2:83, 110)'* And He said:
"Take from their wealth a charity by which you purify them and
cause them to grow." (Siirat al-Tawbah, 9:103) Had they refused to
pay zakat while verbally acknowledging it and performing prayer,
but withheld zakat, it would have nullified their previous actions. It
would have negated their testimony of faith and prayer, just as
refusing to perform prayer would have previously nullified their
testimony of faith.

What confirms this is the jihad of Abu Bakr al-Siddiq (rAa)
alongside the Muhajirin and the Ansar against those Arabs who
withheld zakat. It was equivalent to the jihad of the Messenger of
Allah £ against the people of shirk, without any distinction in the
shedding of blood, the taking of captives, or the confiscation of
wealth. This was despite the fact that they were merely withholding
zakat and not denying its obligation. Similarly, this applied to all the
rulings of Islam. Whenever a new ruling was revealed, it became an
addition to what preceded it, joined with it. All of them together were
encompassed by the name Tman, and its adherents were referred to as
believers.

This is the point where those who claimed that Tman (faith) is merely
verbal acknowledgment have erred. When they heard Allah refer to
these individuals as believers, they wrongly assumed that this
designation meant they possessed complete and perfect faith in its
entirety. Similarly, they erred in interpreting the hadith of the Prophet
% when he was asked, “What is Tman?” and he replied, “That you
believe in Allah and [so on].”"” They also misunderstood when the
Prophet ¥ was asked by someone obligated to free a believing slave
about freeing a non-Arab slavewoman. He instructed him to free her
and referred to her as a believer.'

This is based on what I have explained regarding their entry into
1man (faith), their acceptance of it, and their affirmation of what had
been revealed, as the revelations were sent down gradually, similar to
the stages in which the Qur’an was revealed.
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13 1t was recorded by al-Bukhar from al-Bara’ and by al-Tirmidh from Ibn ‘Abbas, who graded it sahth.
141 said: There are Meccan verses that mention zakah, sometimes commanding it, at other times praising those who
fulfill it, and at times condemning those who neglect it. For example, in Strat a/-Muzzammil (73:20): (Establish prayer
and give zakah); in Strat al-Naml (27:3) and Lugman (31:4): (Those who establish prayer, give zakah, and are certain
of the Hereafter); and in Stirat Fussilat (41:6-7): (Woe to the polytheists who do not give zakah and deny the
Hereafter). It appears that the zakah mentioned in these verses refers to obligatory almsgiving without specific quotas
or amounts being prescribed. The determination of these quotas and amounts was mandated later in Madinah. And
Allah knows best.
15 It refers to the hadith of Jibril, which is included in al-Sahthayn from the narration of Abti Hurayrah, and in Muslim
from the narration of Ibn ‘Umar through ‘Umar. See hadith 119 in Kitab al-Iman by Ibn Abi Shaybah.
16 This refers to the hadith of Mu‘awiyah ibn al-Hakam al-Sulami, in which he ¥ asked the slave girl: "Where is Allah?’
It was recorded by Muslim; see /bn Abi Shaybah, no. 84.
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The evidence for this, and the proof supporting it, is found in the
Book of Allah, Blessed and Exalted, and the Sunnah of the
Messenger of Allah %,

From the Qur’an, His statement: "And whenever a siirah is revealed,
there are among them those who say, "Which of you has this
increased in faith?' As for those who have believed, it increases them
in faith, and they rejoice." (Surat al-Tawbah, 9:124). And His
statement: "The believers are only those who, when Allah is
mentioned, their hearts become fearful, and when His verses are
recited to them, it increases them in faith; and they rely upon their
Lord." (Siirat al-Anfal, 8:2), along with other similar verses in the
Qur’an.

Do you not see that Allah, Blessed and Exalted, did not reveal Tman
(faith) to them all at once, just as He did not reveal the Qur’an all at
once? This is the evidence from the Qur’an. If Tman had been
perfected by that initial acknowledgment alone, then the concept of
increase in faith would have no meaning, nor would its mention have
any relevance.
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As for the evidence from the Sunnah and the successive narrations on
this matter, they clearly indicate the gradual addition of the
foundations of Tman, one after another. In some hadiths, four are
mentioned, in others five, in a third nine, and in a fourth even more
than that.

Among the hadiths mentioning four are the words of Ibn ‘Abbas
(rAa) regarding the Prophet #: When the delegation of ‘Abd al-Qays
came to him, they said, "O Messenger of Allah, we are a people from

the tribe of Rabi‘ah, and the disbelievers of Mudar stand between us
and you, so we can only come to you during the sacred months.
Therefore, instruct us in something we can act upon and call those
behind us to as well." He said, "I command you with four things and
forbid you from four things: Tman—and he explained it to them: 'The
testimony that there is no god but Allah and that Muhammad is the
Messenger of Allah, establishing prayer, giving zakat, and giving a
fifth of what you gain as spoils. And I forbid you from [consuming
drinks in] gourds, green jars, hollowed stumps, and resin-coated

m

vessels.

1- Abt ‘Ubayd said: “‘Abbad ibn ‘Abbad al-Muhallabi narrated to us,
saying: Abii Jamrah®' narrated to us from Ibn ‘Abbas from the
Prophet # with this narration.
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Among the hadiths mentioning five is the narration of Ibn “‘Umar E’Jl iu 2> ) o - Jl 09

(rAa), who heard the Messenger of Allah % say, "Islam is built on
five: the testimony that there is no god but Allah and that Muhammad
is the Messenger of Allah, establishing prayer, giving zakat, fasting
in Ramadan, and pilgrimage to the House."

2- Abii ‘Ubayd said: Ishaq ibn Sulayman al-Raz1 narrated to us from
Hanzalah ibn Abt Sufyan, from ‘Ikrimah ibn Khalid, from Ibn ‘Umar
(rAa), from the Prophet ¥ with this narration.”
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Among the hadiths mentioning nine is the narration of Abii Hurayrah
(rAa) from the Prophet #, who said: "[Indeed,] Islam has landmarks
—Abu ‘Ubayd
explained: The term suwa refers to what is prominent and elevated
from the ground, and its singular is suwwah—>° Among these
landmarks are: that you believe in Allah and do not associate
anything with Him, establish prayer, give zakat, fast during
Ramadan, perform hajj to the House, enjoin what is right, forbid what
is wrong, greet your family when you enter upon them, and greet
people when you pass by them. Whoever abandons any of these has
abandoned a portion of Islam, and whoever abandons all of them has
turned their back on Islam."

and waypoints, like the waymarks of a road."

3- Abii ‘Ubayd said: Yahya ibn Sa‘id al-‘Attar*’ narrated this to me
from Thawr ibn Yazid, from Khalid ibn Ma‘dan, from a man, from
Abt Hurayrah, from the Prophet .
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2 The original text states "Abu Hamzah," but the correction comes from Muslim, as he narrated it through another
chain from ‘Abbad ibn ‘Abbad with the same content. The name of Abii Jamrah is Nasr ibn ‘Imran.
olaal 385 uaadll b s Sle mnaa oalinl 5 culi 22



"3p b P LY

535 e o JB -3

255‘“02” .).M UJ d\m

s e 57 o P e
&5&3050|MU-’

Those ignorant of the different implications imagined that the
variations in these hadiths indicated contradictions. However, by
Allah’s praise and mercy, they are far removed from any
contradiction. The explanation lies in what I have already clarified:
the obligations of Tman (faith) were revealed gradually. Whenever
one was revealed, the Messenger of Allah # would include it as part
of the enumeration of Tman. Then, whenever Allah added another
obligation, he would increase the count. This continued until the
number surpassed seventy elements.

Similarly, in the confirmed hadith, the Prophet # said: "Iman has
more than seventy parts, the highest of which is the testimony that
there is no god but Allah, and the lowest of which is removing harm
from the road."

4- Abt ‘Ubayd said: Abii Ahmad al-ZubayrT narrated to us from
Sufyan ibn Sa‘id, from Suhayl ibn Ab1 Salih, from ‘Abd Allah ibn
Dinar, from Abu Salih, from Abn Hurayrah with this hadith.*

Even though the number increases, it does not contradict what came
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" The original text states "al-Qattan," but the correction comes from Al-Amr bil-Ma ‘rif by Hafiz al-Magqdisi. Yahya ibn
Sa‘id al-"Attar, a resident of Hims, is weak. There is a discrepancy in the chain of transmission, as several narrators
reported it from Thawr ibn Yazid, from Khalid, from Aba Hurayrah, without mentioning the “man.” It was narrated by
several, including al-Hakim (/:21), who authenticated it according to al-Bukhar’s standards, and this was agreed upon
by al-Dhahabi. Their assessment holds true, as I clarified in Silsilat al-Ahadith al-Sahihah.
%6 The original text included: "Islam is marked by signs (suwda) and beacons like the beacons of a road. Abii ‘Ubayd
said: Suwa refers to elevations on the ground, with the singular being ‘siira’, similar to a beacon among them." I
corrected the wording of the hadith from A/-Amali by Ibn Bishran (2/98) and Al-Amr bil-Ma ‘riif wal-Nahy ‘an al-
Munkar by Hafiz ‘Abd al-Ghani al-Maqdist (1/82), both of which cited the hadith through the author’s transmission but
did not include his explanation of suwa. I corrected the interpretation using AI-Qamiis and Lisan al- ‘Arab. The latter

quotes al-Asma'1
uncharted wildernesses to guide travelers to the road and its edges."

’s account and reports from Abl ‘Amr, who said, "Suwa are stone markers placed in deserts or
Regarding the hadith, this implies that Islam has

pathways and markers that guide one toward the truth. Lisan al- ‘Arab adds: "Abt ‘Ubayd’s statement aligns more

closely with Abl ‘Amr’s explanation and is more fitting to the meaning of the hadith."



before it. Rather, those are the foundational pillars and principles,
while these are their branches, additional parts of the subdivisions of
1man (faith) beyond those pillars. We believe—Allah knows best—
that this statement represents the final description the Messenger of
Allah £ gave of Tman, because the enumeration concluded with it,
and through it, the traits of Tman were perfected.

What confirms this is the statement of Allah, Blessed and Exalted:
"This day I have perfected for you your religion and completed My
favor upon you." (Suirat al-Ma’idah, 5:3).

5- Abt ‘Ubayd said: ‘Abd al-Rahman narrated to us from Sufyan,
from Qays ibn Muslim, from Tariq ibn Shihab: The Jews said to
‘Umar ibn al-Khattab (rAa), "You recite a verse which, if it had been
revealed to us, we would have taken that day as a festival." Then they
mentioned this verse, and ‘Umar said, "I know where it was revealed
and on what day it was revealed—it was revealed at ‘Arafah while
the Messenger of Allah # was standing at ‘Arafah." Sufyan said: "I
am uncertain whether he also said that it was on a Friday or not.""!

6- Abt ‘Ubayd said: Yazid narrated to us from Hammad ibn
Salamah, from ‘Ammar ibn Ab1 ‘Ammar, who said:

Ibn “Abbas recited this verse while a Jew was present. The Jew said,
"If this verse had been revealed to us, we would have taken the day
of its revelation as a festival!" Ibn ‘Abbas replied, "It was indeed
revealed on a day of celebration—on a Friday and the Day of
‘Arafah."

7- Abt ‘Ubayd said: Isma ‘1l ibn Ibrahim narrated to us from Dawud
ibn Ab1 Hind, from al-Sha ‘b1, who said:

"It was revealed to him while he was standing at ‘Arafah, at the time
when shirk (polytheism) had vanished, the monuments of ignorance
(jahiliyyah) had been demolished, and no one circumambulated the
House naked."* Allah, exalted be His mention, then proclaimed the
perfection of the religion in this verse. It is reported that this verse
was revealed eighty-one nights before the death of the Prophet .

8- Abl ‘Ubayd said: Hajjaj also narrated to us from Ibn Jurayj.

If Tman had been complete with mere acknowledgment, as these
people claim, while the Messenger of Allah # was in Makkah during
the early days of prophethood, then the concept of perfection would
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have no meaning. How could something be perfected if it had already
been fully encompassed and reached its ultimate form?

Abi ‘Ubayd said: If someone were to ask you, "What are these
seventy-three parts?"...

It is said to him: "These parts have not been named for us collectively
so that we may enumerate them, but knowledge encompasses the fact
that they are acts of obedience to Allah and piety toward Him, even if
they have not been mentioned in a single hadith. If you were to
examine the narrations, you would find them scattered among them.
Do you not hear his statement about removing harm from the road,
which he made a part of Tman? Similarly, in another hadith, he said:
"Modesty is a branch of Tman."’ In a third, he said: 'Protective
jealousy is part of Tman."”* In a fourth: 'Simplicity in appearance is
part of Tman.'” And in a fifth: 'Keeping good ties is part of Tman.""*

All of this falls under the branches of Tman (faith). Among them is
the hadith of “Ammar: "Three qualities are part of Tman: spending in
times of hardship, fairness even against oneself, and spreading peace

to the world."”’

Then there are the well-known hadiths mentioning the perfection of
iman, such as when the Prophet ¥ said: "Who among creation has the
greatest Tman?" It was said: "The angels." Then it was said: "We, O
Messenger of Allah." He replied: "Rather, it is a people who will
come after you,"*® and he described their qualities.

Another is his statement: "Indeed, the most complete, or among the
most complete, of the believers in Tman are those with the best
character."*’ Similarly, he said: "A person does not have complete
1man until he refrains from lying even in jest, and from
argumentation even if he is truthful."® A similar or related narration
has also been reported from ‘Umar ibn al-Khattab and Ibn “Umar.

One of the clearest and most explicit examples of this is the hadith of
the Prophet # about intercession, in which he said: "From the Fire
will emerge those who had in their hearts the weight of a grain of
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32 Its chain of transmission is mursal and authentic [up to the tabi‘7].

) 29

>! Its chain of transmission is authentic according to the criteria of both al-BukharT and Muslim, and they have both
reported it. In a narration recorded by Muslim through the route of Abl ‘Umays, from Qays: 'It was revealed to the

Messenger of Allah % at ‘Arafat on a Friday.”

L

59 1ts chain of transmission is authentic according to the criteria of Muslim, and he included it in his Sahih from Jarr,
from Suhayl with this wording. It was corroborated through Ibn Dinar with the same chain; see Ibn Abt Shaybah, 66.




barley of Tman, or a grain of wheat of Tman, or even an atom's®'
weight of Tman."®* Otherwise, they remain.

Additionally, there is his hadith about waswasah (whispers), when he

was asked about it and said: "That is clear Tman."®*

Likewise is the hadith of ‘Alf (rAa): "Iman begins as a small light in
the heart. As Tman grows in magnitude, that whiteness grows in
size."* There are many similar narrations of this kind, too numerous
to mention in full. They make it clear that Tman varies in degree
according to the heart and actions, and most of them affirm that
righteous deeds are part of Tman. How, then, can these narrations be
contradicted with denial and rejection?

What further confirms the variability of Tman through actions is the
statement of Allah, glorified be His mention: "The believers are only
those who, when Allah is mentioned, their hearts become fearful, and
when His verses are recited to them, it increases them in Tman, and
upon their Lord they rely... They are the true believers." (Siirat al-
Anfal, 8:2-3).

Thus, Allah did not attribute the reality of Tman except to those who
act according to these conditions. As for the one who claims that
Tman is merely verbal acknowledgment, asserting that it makes a

person a true believer even without any accompanying actions, he is

opposing the Book of Allah and the Sunnah.

What clarifies the varying levels of Tman in the heart is the statement
of Allah: "O you who have believed, when the believing women
come to you as emigrants, test them." (Stirat al-Mumtahanah, 60:10).
Do you not see here the distinction between levels: "Allah is most
knowing of their Tman; and if you know them to be believers..."
(Stirat al-Mumtahanah, 60:10). Similarly, the verse: "O you who
have believed, believe in Allah and His Messenger." (Siirat al-Nisa’,
4:136).

If there were no additional levels to Tman, this command to believe
further would have no meaning. Furthermore, He says: "Alif, Lam,
Mim. Do the people think that they will be left to say, 'We believe,'
and they will not be tested? But We have certainly tested those before
them, and Allah will surely make evident those who are truthful, and
He will surely make evident the liars." (Surat al- ‘Ankabiit, 29:1-3).
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He also says: "And among the people are those who say, "We believe
in Allah,' but when they are harmed for [the cause of] Allah, they
consider the trial of the people as like the punishment of Allah."
(Strat al- ‘Ankabit, 29:10). And He says: "That Allah may purify the
believers and destroy the disbelievers." (Stirat Al Tmran, 3:141).

Do you not see that Allah, Blessed and Exalted, has tested them by
requiring their actions to confirm their words, and He did not accept
from them verbal acknowledgment without deeds, making the two
inseparable? What could be followed after the Book of Allah, the
Sunnah of His Messenger %, and the methodology of the righteous
predecessors, who are the models of guidance and leadership?

The position upheld by the Sunnah, as understood by our scholars
and as we have detailed in this book, is that Tman consists of
intention, speech, and action altogether, and that it comprises varying
degrees, some higher than others. The first and highest is the
testimony of faith uttered by the tongue, as the Messenger of Allah %
mentioned in the hadith describing Tman as being more than seventy
parts. When a person utters the testimony of faith and affirms what
has come from Allah, they attain the designation of Tman by entering
into it, though not by perfecting it in the sight of Allah or through the
purification of the soul. With every additional act of obedience and
piety performed for Allah, their Tman increases accordingly.
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% This is a statement attributed to ‘Ali (rAa). It was also recorded by Ibn AbI Shaybah in his book (no. 8),
and its chain of transmission is broken, as I have clarified there.
% Recorded by Muslim and others from the narration of Abti Hurayrah (rAa). It has been documented in al-
Ahadith al-Sahihah.
2 Agreed upon (muttafaqun ‘alayh) from the narration of Anas (rAa) and recorded by Ibn Abi Shaybah, 35.
®! Traditionally, 32 referred to the smallest particle imaginable, such as a mote of dust visible in sunlight or the tiniest
seed. While "atom" works in a contemporary context, a more faithful translation might be "speck", "particle", or
"grain."
% Narrated by Ahmad in Musnad 2/352, 353, 354, from the narration of Makhiil from Abu Hurayrah as
marfi‘. However, Makhil did not hear directly from Abi Hurayrah (rAa).
%9 A sahih hadith, authenticated by several scholars. It was narrated by Ibn Abi Shaybah from Abii Hurayrah, ‘A’ishah,
and al-Hasan al-Basr1. For further details, refer to our commentary on it under numbers: 17, 20, and 120.
%% It was narrated by al-Hasan ibn ‘Arafah in his Juz’ (folio 90/2) from ‘Amr ibn Shu‘ayb, from his father, from his
grandfather, as marfu*, but its chain of transmission is weak. It was also narrated by al-Hakim from ‘Umar, who
declared it authentic; however, al-Dhahabi refuted his judgment. A detailed explanation can be found in the seventh
hundred entries of Silsilat al-Ahadith al-Da ‘ifah.
37 It has been narrated both marfi‘ (ascribed to the Prophet ) and mawqf (ascribed to a companion), with the stronger
opinion favoring it being mawqif. However, its chain includes someone who experienced confusion in narrations.
Refer to the detailed commentary and takhrij in my annotations on al-Kalim al-Tayyib by Ibn Taymiyyah, hadith no.
195, and al-Iman by Ibn Abi Shaybah, hadith no. 125, both published by Maktabat al-Ma‘arif in Riyadh.
%% A hasan hadith authenticated by al-Hakim. I have also documented it in Silsilat al-Ahadith al-Sahihah.
35 The hadith was narrated by Abii Dawiid and Ibn Majah, among others, on the authority of Ab Umamah al-Harithi as
a marfu’ report. It was authenticated by al-Hakim, and al-Dhahabi concurred with him.
> It was narrated by al-Bazzar and Ibn Battah in al-Ibanah on the authority of Abii Sa‘id as a marfii' narration, with a
chain containing a narrator with unknown state of reliability (majhil al-hal).
%3 It is agreed upon, narrated by Abii Hurayrah. See Ibn Abi Shaybah, no. 66.
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2. Chapter: The Exception in Faith

oYl o e BiLYI O -2

9- Abu ‘Ubayd said: Yahya ibn Sa‘1d narrated to us from Abi al-
Ashhab, from al-Hasan, who said: "A man said before Ibn Mastud, 'I
am a believer!' Ibn Mas ‘@id replied, 'Are you among the people of
Paradise?' The man said, 'T hope so.' Ibn Mas ‘@id then said, "Why
didn’t you delegate the first claim as you did the second?"”

10- Abii ‘Ubayd said: ‘Abd al-Rahman ibn Mahdi narrated to us from
Sufyan ibn Sa‘id, from al-A ‘mash, from Abii Wa'il, who said: "A man
came to ‘Abd Allah and said, "While we were traveling, we met a
caravan and asked, "Who are you?" They replied, "We are the
believers." ‘Abd Allah said, 'Why didn’t they say, "We are the people
of Paradise?""”

11- Abt ‘Ubayd said: Yahya ibn Sa‘id and Muhammad ibn Ja“far both
narrated to us from Shu‘bah, from Salamah ibn Kuhayl, from Ibrahim,
from ‘Algamah, who said: "A man said before ‘Abd Allah, 'T am a
believer!" ‘Abd Allah said, '"Then say: [ am in Paradise! But rather,
say: We believe in Allah, His angels, His books, and His
messengers.'"

12- Abii ‘Ubayd said: ‘Abd al-Rahman narrated to us from Sufyan,
from Muhill ibn Muhriz, who said: "Ibrahim told me, 'If you are
asked, "Are you a believer?" reply, "I believe in Allah, His angels, His
books, and His messengers."""

13- Abii ‘Ubayd said: ‘Abd al-Rahman narrated to us from Sufyan,
from Ma‘mar, from Ibn Tawis, from his father, who said: "If you are
asked, 'Are you a believer?' reply, 'l believe in Allah, His angels, His

books, and His messengers.""

14- Abii ‘Ubayd said: ‘Abd al-Rahman narrated to us from Hammad
ibn Zayd, from Yahya ibn ‘Atiq, from Muhammad ibn Sirin, who
said: "If you are asked, 'Are you a believer?' reply with: {We believe
in Allah, and what has been revealed to us, and what was revealed to
Abraham, Ishmael, Isaac, Jacob, and the Tribes...} [Strat al-Baqarah,
2:136]."

15- Abii ‘Ubayd said: Jarir ibn ‘Abd al-Hamid narrated to us from
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Mansir, from Ibrahim, who said: "A man asked ‘Algamabh, 'Are you a
believer?' He replied, 'I hope so, if Allah wills."

Abii ‘Ubayd added: This is why Sufyan and those who agreed with
him allowed the exception in such claims. Their concern, as I have
explained in the first chapter, was that claiming full faith outright
could imply self-purification or perfection before Allah. However, in
matters of worldly rulings, they would refer to all members of the
Muslim community as believers, as their guardianship, sacrifices,
testimonies, marriages, and overall social norms are all based on Tman.
For this reason, al-Awza ‘1 considered both making the exception and
leaving it out as acceptable practices.

16- Abt ‘Ubayd said: Muhammad ibn Kathir narrated to us from al-
Awza‘1, who said: "Whoever says, 'l am a believer,' it is good. And
whoever says, 'l am a believer, if Allah wills,' it is also good, as Allah
Almighty said: {You will surely enter al-Masjid al-Haram, if Allah
wills, in security.} [Sirat al-Fath, 48:27], even though He knew they
would enter."

This, to me, explains the statement of ‘Abd Allah (ibn Mas‘ad)™ when
a companion of Mu‘adh said to him: "Did you not know that during
the time of the Messenger of Allah %, the people were of three types:
believers, hypocrites, and disbelievers? From which of these were
you?" He replied, 'From the believers.' I understand this to mean that
he was referring to being part of this religion and not from the other
groups."

As for claiming such a status before Allah, we believe that He is more
knowledgeable about Allah and more pious before Him than to make
such a claim for himself. How could this be when Allah says: "Do not
claim yourselves to be pure; He knows best who fears Him." [Surat al-
Najm, 53:32].

The evidence, as we believe, is that prior to this, he would not say, "I
am a believer," whether in self-purification or otherwise, nor do we
think he disapproved of others saying it in any form. Instead, he would
say, "I believe in Allah, His books, and His messengers," without
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72 The narrators of its chain of transmission are reliable, they are among the narrators of the six books,
except that it is interrupted between al-Hasan and Ibn Mas‘Gd. Abu al-Ashhab’s name is Ja‘far ibn Hayyan.



adding anything beyond these words. This was the practice of
Ibrahim, Tawiis, and Ibn Sirin. Later, ‘Abd Allah came to respond by
saying, "I am a believer." If the original position attributed to him is
accurate, it aligns with what I have explained. However, I have seen
Yahya ibn Sa‘1d reject this attribution and criticize its chain of
transmission, as the companions of ‘Abd Allah held a contrary view.

Likewise, we observe the approach of the jurists who referred to
themselves with that title without exception, stating, "We are
believers." Among them were ‘Abd al-Rahman al-Sulami, Ibrahim al-
Taymi, ‘Awn ibn ‘Abd Allah, and those who followed them, such as
‘Umar ibn Dharr, al-Salt ibn Bahram, and Mis ‘ar ibn Kidam and those
who followed their approach. This designation, as we understand from
them, relates to entering into faith, not to its completion. Do you not
see the difference between them and figures like Ibrahim [al-Nakha 1],
Ibn Sirin, and Tawiis lies in the fact that these did not use that
designation to begin with. As for those who claim that their faith is
akin to that of the angels and prophets—God forbid!—such a notion
contradicts the scholars' path, and many of them explicitly disliked it.

17- Abii ‘Ubayd said: Hushaym—or it was narrated on his authority—
said, from Juwaybir, from al-Dahhak: "He disliked anyone saying,
'My 1man is like the Tman of Gabriel and Michael, peace be upon
them."'

18- Abii ‘Ubayd said: Sa‘1id ibn Ab1 Maryam al-MisrT narrated to us
from Nafi‘, from ‘Umar al-Jumahi, who said: " I heard Ibn Ab1t
Mulaykah, and a man said to him: "There is someone in your
gatherings who claims that his Tman is like the Tman of Gabriel!" Ibn
Ab1 Mulaykah disapproved of this and said: "Glory be to Allah! By
Allah, Gabriel (pbuh) has been given superiority in praise over
Muhammad #," as Allah says: "{Indeed, it is the word of a noble
Messenger, who is possessed of power and with the Owner of the
Throne secure [in position], obeyed there [in the heavens] and
trustworthy.}" [al-Takwir, 81:19-21].

19- Abii ‘Ubayd said: It was narrated about Maymiin ibn Mihran: "He
saw a servant girl singing and said, 'Whoever claims that her Tman is
like that of Maryam, the daughter of ‘Imran, has lied."
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™ He is Ibn Mas Td, and the narration referenced was recorded by Ibn AbI Shaybah in his work (73). Its
chain of transmission includes an unnamed individual, and it was criticized by Yahya ibn Sa‘id, as will be

mentioned shortly by the author.
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How can anyone compare humans to angels, when Allah has
reprimanded the believers in multiple places in His Book with the
severest reproach and threatened them with the gravest warnings,
while there is no evidence of such treatment directed toward the
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angels? Allah says:

For instance, He says: "O you who have believed, do not consume one
another's wealth unjustly but only [in lawful] business by mutual
consent. And do not kill yourselves [or one another]. Indeed, Allah is
ever Merciful to you. And whoever does that in aggression and
injustice—We will drive him into a Fire. And that, for Allah, is
[always] easy." [Surat al-Nisa’, 4:29-30].

He also says: "O you who have believed, fear Allah and give up what
remains [due to you] of interest, if you should be believers. And if you
do not, then be informed of a war [against you] from Allah and His
Messenger." [Siirat al-Baqgarah, 2:278-279].

He further states: "O you who have believed, why do you say what
you do not do?" [Siirat al-Saff, 61:2].

And: "Has the time not come for those who have believed that their
hearts should become humbly submissive at the remembrance of
Allah and what has come down of the truth? And let them not be like
those who were given the Scripture before, and a long period passed
over them, so their hearts hardened; and many of them are defiantly
disobedient." [Sirat al-Hadid, 57:16].

He threatened them with Hellfire in one verse, declared war upon
them in another, warned them of His wrath in a third, and reproached
their delay in a fourth—all while still referring to them as believers.
How, then, can these believers be compared to Gabriel and Michael,
given their exalted station with Allah!?

I fear that such claims may amount to boldness against Allah and
ignorance of His Book.
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1. Chapter: The Increase and Decrease of Faith
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20. Abt ‘Ubayd said: ‘Abd al-Rahman ibn Mahdi narrated to us from
Sufyan, from Jami® ibn Shaddad, from al-Aswad ibn Hilal, who said:
"Mu‘adh ibn Jabal said to a man, 'Sit with us so we may increase in
faith for a while,' meaning, engage in the remembrance of Allah."”

This view was upheld by Sufyan, al-Awza ‘1, and Malik ibn Anas, who
considered all righteous deeds to be an increase in Islam, as they
regarded them all to be part of faith. Their evidence for this is what
Allah described about the believers in five instances in His Book,
among them:

His saying: "Those to whom the people said, 'Indeed, the people have
gathered against you, so fear them.' But it [merely] increased them in
faith, and they said, 'Sufficient for us is Allah, and [He is] the best
Disposer of affairs."" [Strat Al ‘Imran, 3:173].

He also says: "So that those who were given the Scripture will be
certain and those who have believed will increase in faith." [Surat al-
Muddaththir, 74:31]

And: "That they may increase in faith along with their [present] faith."
[Strat al-Fath, 48:4].

Two other verses, mentioned earlier in the first chapter, support this
understanding.

The adherents of the Sunnah followed these verses, interpreting them
to mean that righteous deeds are the increases in faith.

As for those who argued that faith is speech alone without action, they
explained these verses in four ways:

The first: They said the foundation of faith is acknowledgment of the
general obligations, such as prayer, zakah, and others. The increase,
according to them, pertains to the specifics of these obligations, such
as believing that the prescribed prayers are five, that zuhr consists of
four units, maghrib three, and so on for the rest of the obligations.

The second: They said the foundation of faith is acknowledgment of
what has come from Allah, and the increase is the establishment of
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what has come from Allah, and the increase is the establishment of
that acknowledgment.

The third: They said the increase in faith refers to an increase in
certainty.

The fourth: They said that faith itself does not increase at all, but
people gain more from it.

All these opinions lack confirmation from the interpretations of jurists
or the language of the Arabs. The correct explanation is what we have
narrated from Mu‘adh when he said, "Sit with us so that we may
strengthen our faith for a moment." To assume from such statements
that he did not know about the five daily prayers or the number of
their bowings and prostrations until after the Prophet ¥ is an
unthinkable assumption. The Prophet % preferred Mu‘adh over many
of his companions in knowledge of the lawful and unlawful, and even
said about him, "He will surpass the scholars by a distance."” Such a
notion would never occur to anyone who knows Mu‘adh.

As for the language, we do not find it supporting their interpretation. It
is akin to a man admitting that he owes another one thousand dirhams,
then breaking it down by saying, "One hundred is for this purpose,
and two hundred for that purpose," until he accounts for the entire
thousand. This would not be called an increase but rather a
clarification and detailing. Similarly, if he did not clarify it but merely
repeated the acknowledgment several times, it would not be called an
increase; it would simply be repetition and reiteration because it does
not alter or add to the original meaning.

As for those who claim, “Faith increases, but the increase itself is not
part of faith,” this view is baseless. For instance, if a man were to
describe his wealth and it was said, “It is one thousand,” then it was
later said, “It increased by one hundred,” there would be no meaning
understood by people except that the one hundred is an addition to the
thousand. The same applies to all other matters. Faith is no different;
people do not increase in faith without that increase itself being part of
faith.

As for those who interpreted the increase as an increase in certainty,
their argument is flawed because certainty is part of faith. If,
according to them, faith consists entirely of acknowledgment and this
acknowledgment is already fully affirmed with certainty, how can one
increase in something that has already been encompassed? Consider a
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man who observes the daylight in mid-morning, fully enveloped by its
light—could he possibly increase in certainty that it is day, no matter
how many people or jinn gathered to convince him? This notion is
illogical and beyond human comprehension.

1B Ol 1 sl @231
by 315891 olauyl Jol

8303ls «all aic Go s>
S8V EU3 o (S

N ERSRN A
VoYl (9 8503
ol Go 363V

&l 1606 &l :gul3)l asslls
oSTs 1331 31535 Y Sl
& 093135 Sl

il 20 JIsdYl 0id IS5
ol (59 B1ab ()
Y 55 V5 slpadll

G ewddB (el

o> dao e ol5Ss
085 Gy Gud>l 1JB
9,27 pJ 09S5 Ol alis
&lios Guaddl oLl
3% V] Bagelus LpesS)
alind 385 (O all Jgiu;
o S e 0 &3
V=L plall (oo sl
235" U6 o5 pl33ls
77!('.—"993)4 él.;aiixh

3,2y 351 sl V 13a

Qo gfsedic dl iy oo (o Slue 0ils 585 clo b e Sl jo (g ] sl S (2 dema o dms (il ol 55 a5 agas Aa 0 6l 7



0 - 19 —

J3leo

235 ) 0 aalll 9 Gl
381 J258 235 aplgl
&lo 1S i) oo caile
A3S dap> o8 o

3S ap> sd wliles

b VI Legil 3>
‘3552 oo 13® 08
Sanxls & Jles 35

) ) iS5 Janiis
A5 355 s (lpakl;
aJ 8 b ol3o 558
50,55 55 K] ol 830
NOPNERENE

a9 35 pls IVl (sizoll
S 3035 1B Cuadl G
Oyl 06 V5 0layl
Cdie &l (65031 9
3 W25 OV (ae380 5ie
o : a8 allo Loy
SI531 &5 b R (el

a oS b (B &l

V| Sl a5y sisn
b Gl OgS5 O




VI sl 835131
sVl L 2U3Ss

5303 Ile> Cuadl Gl
2o U il 36531
o Setill OV tpg)
Syl OB 135 wlonyl
Lwl G0 éus pdIic
AlaSiil 5 S8Vl 54
o, 580 U9)9-°J| sV3d
il b5l 38 Gusldl
31557 CaiS8 oplsd Go
@muu| .\9 £CSA u-‘°
U=, ol 15, [ A
._s\anb Sl b
{8 <l LT 3>
gabily O JB aisny
555 &L g sy O
Syl alle gail gl
i 133 167215

owlll @9,2; oo 25309




4- Chapter: Naming Faith as Speech Without Action

Jaall 093 J3AIL oLyl daesd &G -4

Abtu ‘Ubayd said: This group argued, "If one acknowledges what has
come from Allah and testifies to the truth with their tongue, then that
constitutes the entirety of faith, as Allah, Glorified and Exalted, has
referred to them as believers."

And what they have claimed is not, in our view, a valid statement, nor
do we regard it as having any substance. This is for two reasons:

The first reason is what I have previously explained in the first section:
that the obligatory faith (iman) at the onset of Islam consisted solely of
affirmation (iqrar) and nothing more at that time.

The second proof is that we find all matters share a common name when
people initially engage in them, even though they may differ in their
levels within them. For example, you will see a group of people in
prayer rows: one has just begun the prayer, another is bowing, another is
prostrating, while others are standing or sitting. Yet, they are all
collectively referred to as "those praying," even though they differ in
their acts of prayer.

Similarly, with crafts and professions, if a group of people were
building a wall, with one person working on the foundation, another
halfway through, and a third nearing completion, they would all be
called "builders," despite their varying progress. Likewise, if a group
was commanded to enter a house, and one entered and stopped at the
threshold, another took a few steps further, and a third reached the
middle of the house, they would all be described as "entering," even
though some have progressed further into the house than others.
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This reasoning is the logical and widely accepted understanding among
the Arabs, and the same principle applies to faith (iman): it signifies
entering into the religion. Allah, the Exalted, says: “When the victory of
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Allah has come and the conquest, and you see the people entering into
the religion of Allah in multitudes, then glorify the praises of your
Lord.” (Surah al-Nasr: 1-3). And He also says: “O you who have
believed, enter into submission completely.” (Surah al-Bagarah: 208).
Here, "submission" (al-silm) refers to Islam, and the word "completely"
(kaffah) in the Arabic language denotes encompassing or surrounding
something in its entirety.

The Messenger of Allah £ said, "Islam is built upon five," and these
five collectively form the faith (millah) that Allah has referred to as the
obligatory silm (submission). We observe that acts of righteousness,
manual labor, and entering dwellings all attest to the shared designation
of their name while also demonstrating varying degrees of ranks within
them. This is the proper analogy and examination, along with what we
have cited as evidence from the Qur’an and the Sunnah.

Thus, faith comprises levels and ranks, even though its adherents are
called by a single name. It is essentially an act among the acts of
worship with which Allah has commanded His servants, obligating it
upon their faculties. He made its foundation the heart’s recognition,
followed by the testimony of the tongue as a witness to it, and then the
actions that affirm it. Allah assigned each faculty a specific act, distinct
from the others: the heart's act is belief, the tongue's act is speech, the
hand's act is taking or handling, and the feet's act is walking. All of
these are encompassed under the term "action."

Thus, faith, when considered in this manner, is entirely built upon action
from its beginning to its end. However, it varies in levels and degrees,
as we have described.

Those who opposed us claimed that faith is merely a statement without
action. However, this view is contradictory in our understanding
because, by defining it as a "statement," they have already admitted that
it involves action, perhaps without realizing the flawed reasoning I have
explained, namely their presumption that the Arabs exclusively refer to
the actions of the limbs when using the term "action."

The affirmation of this lies in the interpretation of the Qur'an regarding
the actions of the heart and tongue. Allah’s words concerning the heart

include: “Except for those who are compelled while their hearts are
secure in faith” [Al-Nahl: 106], “If you both repent to Allah, then your
hearts have inclined” [Al-Tahrim: 4], and “Those whose hearts tremble
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when Allah is mentioned” [Al-Hajj: 35]. Furthermore, the Messenger of
Allah # said: “Indeed, in the body, there is a piece of flesh: if it is
sound, the entire body is sound; and if it is corrupt, the entire body is
corrupt. Indeed, it is the heart.””

And if the heart is at times content, at other times inclined, and at yet
other times fearful, and it is the source of both righteousness and
corruption, then what action could be greater than this?

Then, what we have mentioned is clarified by His statement: {And they
say within themselves, “Why does Allah not punish us for what we
say?”} [Al-Mujadilah: 8]. This pertains to the actions of the heart.

As for the actions of the tongue, His statement: {They conceal [their
evil intentions and deeds] from the people, but they cannot conceal
[them] from Allah, and He is with them when they spend the night
plotting what He does not approve of in speech. And Allah is
encompassing of what they do.} [Al-Nisa': 108], mentions speech and
then calls it an action.

Then He says: {If they deny you, say, “For me are my deeds, and for
you are your deeds. You are disassociated from what I do, and I am
disassociated from what you do.”} [Yiinus: 41]. Was the action of the
Messenger of Allah # with them anything other than his calling them to
Allah and their rejecting his words with denial? Yet, here it has been
termed an 'action.’

And in another instance, He said: {One of them will say, ‘Indeed, I had
a companion who used to say, “Are you truly among those who
believe?”’} up to {For the like of this, let the workers work} [Al-Saffat:
51-61]. Is affirmation not expressed through speech, yet here its
proponent has been described as a 'worker'?

Then He said: {Work, O family of David, in gratitude} [Saba’: 13]. The
most common understanding of gratitude among people is that it refers
to praise and acknowledgment expressed through the tongue, although

reciprocation can also be referred to as gratitude.

All that we have interpreted here aligns with the apparent meaning of
the Qur’an and what we have found scholars to interpret, though Allah
knows best what He truly intended. However, this interpretation aligns

with what is widespread in the language of the Arabs, unchallenged and
well-known. They refer to speech as an action, as when one might say,
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'So-and-so has done a lot of work today' if he has spoken truthfully and
upheld testimony, or similar acts. Likewise, if a man directs hateful
speech at another, it is said, 'He has acted terribly against him,' or 'He
has done this and that to him,' and similar expressions. They thus
describe it as an action, even though it is no more than verbal
expression.

Among this is the transmitted hadith: "Whoever counts his speech as
part of his deeds will speak less, except in what benefits him."""!

Thus, we found that the interpretation of the Qur'an, the traditions of the
Prophet *, the way of the scholars, and the soundness of reasoning all
affirm the stance of Ahl al-Sunnah regarding faith. As for the opposing
view, what remains to be followed after these four proofs?

And it follows for those who claim that merely speaking of faith
completes it, that they are bound by a more severe consequence than
what we have already mentioned. This is evident in the account of Iblis
concerning his refusal to prostrate to Adam. Allah said: {Except Iblis;
he was arrogant and became one of the disbelievers} [Sad: 74]. Allah
declared him a disbeliever due to his arrogance, even though he
acknowledged Allah without denying Him. Do you not hear his words:
{You created me from fire and created him from clay} [Al-A ‘raf: 12],
and his statement: {My Lord, because You have put me in error, I will
surely make [disobedience] attractive to them} [Al-Hijr: 39]? Here, Iblis
openly acknowledges that Allah is his Lord and affirms divine decree
with the words: {because You have put me in error} [Al-A‘raf: 16; Al-
Hijr: 39].

Some have interpreted the verse: {and he became one of the
disbelievers} [Al-Baqarah: 34] to mean that Iblis was already a
disbeliever before the command to prostrate. However, this
interpretation is implausible to me because, had he been a disbeliever
prior to being commanded to prostrate, he would not have been counted
among the angels,” nor would he have been described as disobedient, as
he would not have been included in the command to prostrate.

According to this view, it would necessitate that Iblis returned to faith
after disbelief because of his statements: {My Lord, because You have
put me in error} [Al-Hijr: 39] and {You created me from fire and
created him from clay} [Al-A‘raf: 12]. But could anyone who knows
Allah, His Book, and what has come from Him affirm faith for Iblis
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2 It means among those who were commanded to prostrate, and the author, may Allah have mercy on him, does not

mean that he was among them in creation and innate nature. How could that be when the Qur'an says about him: (He

was one of the jinn) [Al-Kahf: 50], and the Messenger of Allah # said: "The angels were created from light, the jinn

were created from smokeless fire, and Adam was created from what has been described to you." (Mukhtasar

Muslim, No. 2169).

' T have not come across this narration, and it is most likely a mawqf report.

% 1t was recorded by al-BukharT and Muslim from the hadith of al-Nu‘man ibn Bashir (rAa) in a more

complete version than what is mentioned here.
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5. Chapter: Those Who Consider Faith to Be the Knowledge of the

Heart Even Without Action

ek 585 @1 b1y CJAIL 38,5401 Syl das (s OGS

Abt ‘Ubayd said: We have already discussed the divergence of this
group from us on the matter that action is an integral part of faith. Even
though they disagree with us, they have adopted a position in which
error may be expected.

Then a third group emerged, deviating from both parties entirely, which
does not belong to the people of knowledge or religion. They claimed,
"Faith is merely knowledge of God within the hearts, even if there is
neither speech nor action!"

And this, in our view, is entirely detached from the position of the
adherents of the Hanafiyyah creed, as it opposes the words of Allah and
His Messenger ¥ by rejection and denial.

Have you not heard Allah's words: “Say, ‘We believe in Allah and what
has been revealed to us and what was revealed to Abraham, Ishmael,
Isaac, Jacob, and the descendants...’” (Al-Baqarah: 136)? Here, Allah
has made verbal declaration obligatory, just as He made knowledge of
the heart obligatory. He did not suffice with saying: “Recognize Me in
your hearts.”

Moreover, Allah mandated, alongside verbal acknowledgment, belief in
the scriptures and the messengers as part of faith. He granted no one
faith without affirming belief in the Prophet % and everything he
brought. Allah says: “O you who believe, believe in Allah and His
Messenger...” (Al-Nisa’: 136), and: “But no, by your Lord, they will
not [truly] believe until they make you judge concerning that over
which they dispute...” (Al-Nisa’: 65). He also said: “Those to whom
We gave the Book know him as they know their own sons...” (Al-
Bagarah: 146), referring to the Prophet . Allah did not count their
knowledge of him as sufficient faith when they withheld bearing
witness to him with their tongues.

When the Prophet ¥ was asked about faith, he said: “It is to believe in
Allah, His angels, His books, and His messengers.” This, and many
similar statements, cannot be enumerated in their entirety.

This group claimed that Allah was pleased with them based on their
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mere acknowledgment (ma‘rifah)! However, if Allah's command and
His religion were as they claim, Islam would not have been
distinguished from the ignorance (of Jahiliyyah), nor would the
different creeds have been differentiated from one another. This would
imply that Allah would accept from them mere claims concerning the
hearts, without requiring outward affirmation of what prophethood
brought, disassociation from anything else, and renouncing rivals and
idols with their tongues in addition to their hearts.

And if such a person could be considered a believer, then a man who
professes with his tongue that Allah is one of two, as the Magians and
heretics claim, or one of three, as the Christians say, and prays to the
cross, and worships fire—while his heart retains knowledge of Allah—
would, according to this view, have to be deemed a believer who has
perfected faith, like the faith of the angels and prophets!

Could anyone who knows Allah, or believes in His Book or Messenger,
utter such a thing? This, in our view, constitutes a form of disbelief so
severe that even Iblis has not reached it, nor anyone among the
disbelievers below him.
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6. Chapter: Mentioning What the Scholars Criticized Regarding
Those Who Considered Faith as Mere Speech Without Action, and
Their Prohibition Against Sitting in Their Company

il lzme o dis 1545 53 (Ja2 S Y33 Syl das ba tlaladl 4 Cole b 85 LG 6

Abl ‘Ubayd said: Muhammad ibn Kathir narrated to us, from al-
Awza‘, from Yahya ibn Abi ‘Amr al-Saybani, who said: Hudhayfah
said, "I know the people of two religions; the adherents of those two
religions are in the Fire. One group says, 'Faith is mere speech, even
if one commits adultery and theft." Another group says, 'What is the
matter with the five daily prayers? They are but two prayers!' He
mentioned either the Maghrib or the ‘Isha’ prayer, and the Fajr
prayer." He also said, "Damrah ibn Rabi‘ah narrated from Yahya ibn
Abl1 ‘Amr al-Saybani, from Humayd al-Maqra’1, who reported this
statement of Hudhayfah." Compare this narration of Hudhayfah—it
associates the ideology of irja’ (postponement) with the argument
about prayers. Ibn “Umar also described them similarly:

21. Abu ‘Ubayd said: “Al1 ibn Thabit al-Jazarl narrated to us, from
Ibn Abi Layla, from Nafi‘, from Ibn ‘Umar, who said, "Two groups
have no share in Islam: the Murji’ah and the Qadariyyah."'"

22. Abu ‘Ubayd said: ‘Abd al-Rahman narrated to us, from Sufyan,

from Salamah ibn Kuhayl, who said: "Al-Dahhak, Maysarah, and
Abu al-Bakhtar1 gathered and unanimously agreed that shahadah
(testimony), irja’ (deferment), and bara’ah (disavowal) are all
innovations."'"!

23. Abu ‘Ubayd said: Muhammad ibn Kathir narrated to us, from al-
Awza‘, from al-Zuhri, who said: "No innovation has arisen in Islam

32"

more harmful to its adherents than this irja’.

24. Abu ‘Ubayd said: Isma‘ll ibn Ibrahim narrated to us, from
Mahdi ibn Maymun, from al-Walid ibn Muslim, who said: "A
certain individual—Isma‘il named him, but I have omitted his name
—came to Jundub ibn ‘Abd Allah al-Bajali and asked him about a
verse from the Qur’an. Jundub said, 'l warn you, if you are a
Muslim, do not remain with me." Or he said something similar,
meaning, 'Do not sit with me.""
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25. Abu ‘Ubayd said: Isma‘il ibn Ibrahim narrated to us, from
Ayyub, who said: "Sa‘1d ibn Jubayr said to me, without me asking
him or mentioning anything to him, 'Do not sit with so-and-so'—and
he named him—'because he adheres to this view."

The reports concerning avoiding heretical inclinations () sY!) are
numerous, yet our focus in this book is specifically directed toward
addressing these particular groups.

On this stance were Sufyan, al-Awza‘1, Malik ibn Anas, and those
who followed after them from among the scholars and adherents of
the Sunnah. They were the beacons of the earth and leaders of
knowledge in their eras, from the regions of Iraq, the Hijaz, Syria,
and elsewhere. They were firmly opposed to all innovators and
believed that faith encompasses both speech and action.
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191 "t chain of transmission to the aforementioned group is authentic, and they are from the elite of the
tabi‘tn. Abu al-Bakhtarl’s name is Sa‘1d ibn Fayruiz, who died in the year 83 AH. Maysarah is Maysarah
ibn Ya'qub ibn Jamilah al-Kufl, the standard-bearer of “Ali ibn Abi Talib (rAa). Al-Dahhak is al-Dahhak
ibn Sharahil al-Hamdani. The 'disassociation' (a/-bara’ah) refers to the innovations of the Khawarij, who
rebelled against ‘All (rAa) and disassociated themselves from him. This bara’ah became a distinguishing
doctrine of theirs to the extent that they would disassociate even from their own members for differing with
them in a single issue. Refer to its explanation in Magalat al-Islamiyyin by Abu al-Hasan al-Ash‘ari, 1:156

-157.

As for 'witnessing' (al-shahddah), it appears to be among the innovations of the Murji’ah, who attest to

Paradise for every believer and say: 'Just as deeds cannot avail alongside shirk, no sin can harm alongside
faith.' Alternatively, it may be from the innovations of the Mu‘tazilah, who differed on shahddah and held
four positions, one of which is that martyrs (shuhada’) are the just, regardless of whether they were killed

or not. See the remaining views in Magalat al-Islamiyyin, 1:296-297."

1% This is a mawquf hadith, and its chain of transmission is weak due to Ibn Abi Layla, whose name is
Muhammad ibn ‘Abd al-Rahman, and he is of poor memory. It has also been reported marfi, but it is not
authentic. I summarized the discussion regarding it in the commentary on al-Mishkat, no. 105, in my

edition.
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7. Chapter: Leaving Faith Due to Sins

o3l oYl Ge 3R SG L7

Abt ‘Ubayd said: As for this matter involving the mention of sins and
crimes, the traditions (athar) have emphasized stern warnings in four
ways:

Two of these involve the negation of iman and disassociation (bara’ah)
from the Prophet .

The other two involve the labeling of actions with 'disbelief' (kufr) and
the mention of 'association' (shirk).

Each of these four categories includes numerous related narrations.
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From the type that negates faith:

The hadith of the Prophet £: "A man does not commit adultery while he
is a believer, nor does he steal while he is a believer."""!

And his # statement: "He is not a believer whose neighbor does not feel
safe from his harm."

And his ¥ statement: "Faith restrains treacherous killing; a believer does

not kill treacherously."'"

And his # statement: " No one who believes in Allah and His Messenger
harbors hatred toward the Ansar."'"?

And his # statement: "By the One in Whose Hand is my soul, you will

not believe until you love one another."'*

The statement of Abti Bakr al-Siddiq (rA): "Beware of lying, for it
distances one from faith."'"®

The statement of “Umar (rA): "There is no faith in one who has no

trustworthiness."!'

The statement of Sa‘'d: "Every characteristic may be found in a believer

except betrayal and lying."'"’

The statement of Ibn ‘Umar (rA)"®: "No one attains the full reality of
faith until they abandon argumentation, even if they are correct, and
abandon joking that involves lying."
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And among the type that involves disavowal:
The statement of the Prophet #: "Whoever deceives us is not one of us."

And likewise, his statement: "Whoever carries weapons against us is not
one of us.""*

And similarly, his statement: "Whoever does not show mercy to our

young is not one of us."'*

This applies to various similar cases.
And among the type that involves the mention of disbelief (kufr):

The statement of the Prophet # when rain fell, he said: "Do you know
what your Lord has said? He said: 'This morning, some of My servants
have become believers in Me and others disbelievers. As for those who

said, ‘We were given rain due to such-and-such star,” they have
disbelieved in Me and believed in the star. But as for those who said,
“This is Allah's provision and mercy,’ they have believed in Me and
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disbelieved in the star.""*°

And his statement #: "Do not revert to disbelief after me, striking the
necks of one another.""!

And his statement 2: "Whoever says to his brother, ‘O disbeliever,’ it
will apply to one of them.""**

And his statement *: "Whoever goes to a sorcerer or fortune-teller and
believes in what he says, or has intercourse with a menstruating woman
or through the anus, has disassociated himself from what was revealed to
Muhammad 2 or has disbelieved in what was revealed to Muhammad

%’Hl:{ﬁ
The statement of “Abdullah (Ibn Mas‘tid) (rA): "Reviling a believer is an

act of wickedness, and fighting him is disbelief." Some narrators
attribute it directly to the Prophet .3
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"8 1 did not find it attributed to Ibn ‘Umar. It was reported by Abii Ya‘la as marfii ‘ from his father, ‘Umar, with a chain
of transmission that warrants scrutiny. See al-Targhib, 4/28. It was also narrated by Ahmad as marfii * from Abtu

Hurayrah, as mentioned earlier on p. 30.

"7 1ts chain of transmission is authentic as mawgif, but it was also reported as marfii , which is not authentic. Refer to

Hadith no. 72 in Ibn Ab1 Shaybah, and the commentary on the preceding narration.

11 This was authentically reported as marfii ‘ from the narration of Anas. See Hadith no. 7 in al-Iman by Tbn Abi

Shaybah.
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transmission.

t was narrated by Ahmad in his Musnad (1/5) as a statement attributed to him (magiif) with an authentic chain of

!14 Both are authentic hadiths [this one and the one before it], narrated by Muslim from Ab@i Hurayrah. Muslim also

narrated the first of them from Aba Sa‘1d as well.

113 Both are authentic hadiths [this one and the following one], narrated by Muslim from Abdi Hurayrah. Muslim also

narrated the first of them from Abt Sa‘id as well.

2 This means it prevents treachery, which is killing after granting safety in betrayal, just as a shackle prevents
movement. Similarly, faith prevents treachery. This hadith was narrated by Ab@i Dawiid and al-Hakim from Abt

Hurayrah, by Abt Dawiid from Mu‘awiyah, and by Ahmad from al-Zubayr.

"It was narrated by al-Bukhari and Muslim, as well as Ibn AbT Shaybah in Al-fman, no. 38 and 72.
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And from the type in which shirk is mentioned:

The Prophet £ said: "The thing I fear most for my Ummabh is minor
shirk." It was asked, "O Messenger of Allah, what is minor shirk?" He
replied, "It is showing off (riya’).""*

And among his # sayings is: "Omens are shirk, but there is none among
us except that it affects him; however, Allah removes it through reliance
upon Him."'*

And the statement of ‘Abdullah: "Amulets and charms are forms of
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129 Tt was narrated by Ahmad from the hadith of Ibn ‘Umar as marfii ‘, and al-Hakim authenticated it according to the

criteria of Muslim, with al-Dhahabi concurring.

128 Both were narrated by Muslim as marfii * from the hadith of Ab@i Hurayrah, with the wording: 'Whoever bears arms
against us is not from us, and whoever deceives us is not from us.' The first part was also narrated from the hadith of

Ibn ‘Umar and Abt Masa.
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replied, "It is showing off (riya’).

And among his # sayings is: "Omens are shirk, but there is none among
us except that it affects him; however, Allah removes it through reliance
upon Him."'*

And the statement of ‘Abdullah: "Amulets and charms are forms of
shirk."!#!

And the statement of Ibn ‘Abbas: "Indeed, some people associate
partners with their dog! They say, 'Our dog guards us, and if it weren’t
for our dog, we would have been robbed."'**

2

9521”10 Ll Ugs
Ml e BB b
G s a0Vl Uil
il Log lall Jg i)
B JB S0V

§3alnll" :aJgd dlog

P 5

ol" tpwlie ool U3dg
!/0-9-*-15-’ UgS )iy pgdll
‘38".553_“;] &S Vsls

2083 08 [ 4 Jel) & faml (o dena 00 429-5/428 2aal 4a 30 139
&b 03 S ) U1 s s agllaey il (5 5 130 ARLl o 5y agd Ja s Dl g s LI 8 Sl Jgue s L saaa) Syl Loy ) 16" 200 3
A O dane fymaa ) ABAI 8] S Alla 55 " Sl Ja andie () saa Ja |y ylailé Ll

@MMJMUJ\@A;UAPAJJGJW‘)Y\AA}\@MU ek;l\ua&wﬂﬁ)‘}“ ‘_fuu

136

A o o8 Lo (A Jady s i @l G analiieV @l il e alea 55V cp) J8 oyt 5 sl (e L 55 () Bl el i L sl sl g o) oy 137
¢ M AL s el s U G cdadls [ gl () e s s 3 smane ) e Gl s (e a5 s Gl 4ale 0l s 2510 sl 4s AT Cuaally s

Maaaall ud\;Y\%"@mLﬁSs
o cCagmn i 130 5 o gy <38 (10135 40 ) 5hadd S :J,a;)'c‘djé‘;ual.pug\upcuﬁuhﬁwgﬂuu&aab@\uﬁo\))

ASlal) i
138

SgedaSe e a0 ol Ak ey sl gl saila gl QB O Meliaall b a3l ea sl 138
139t was narrated by Ahmad (5/428-429) from Muhammad ibn Labid that the Messenger of Allah # said it, and he
added: 'They said: And what is minor shirk, O Messenger of Allah?' He replied: 'Showing off (riya’). Allah, Mighty
and Majestic, will say to them on the Day of Resurrection when He rewards people for their deeds: Go to those for
whom you used to show off in the worldly life and see if you can find any reward with them.' Its narrators are
trustworthy, but there is a disagreement regarding the companionship of Muhammad ibn Labid.
14°Meaning: 'None of us but is subject to some crossing thoughts. The hadith was narrated by the Four and others from

the hadith of Ibn Mas‘tid with an authentic chain of transmission.

'4! The hadith was narrated by Aba Dawiid, Ibn Majah, Ibn Hibban, and Ahmad through two chains from Ibn Mas ‘id,
raised (marfu‘) to the Prophet 2, with the wording: 'Indeed, incantations, amulets, and love spells are acts of shirk.'
The chain of transmission authenticated by al-Hakim is sahih, as I clarified in Silsilat al-Ahadith al-Sahthah.

142 1t was narrated by Ibn AbI Hatim from Shabib ibn Bishr, who said: ‘Tkrimah reported from Ibn ‘Abbas regarding the
verse of Allah, the Exalted: {So do not attribute to Allah equals...} [Al-Baqarah: 22], mentioning it with similar
wording. This chain is weak. Shabib was mentioned by al-Dhahabi in al-Du ‘afa’, where he said: 'Abl Hatim deemed
him weak in hadith.' It was also narrated through him by Ibn Jarir from ‘Tkrimah as a mursal report.




These are four types of hadiths, and people have interpreted them in four
categories of explanation:

A group that understands them as referring to kufr al-ni‘mah (ingratitude
for blessings).

A second group that interprets them as expressions of severity and
warnings.

A third group that considers them as referring to the disbelief (kufr) of
apostates.

A fourth group that dismisses them entirely and rejects them.
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All of these interpretations, in our view, are rejected and unacceptable
due to the flaws and corruption inherent in them.

What refutes the first interpretation is what we understand from the
language and expressions of the Arabs. They recognize kufran al-ni‘'mah
(ingratitude for blessings) only as the denial of Allah's favors and
blessings. This is akin to someone falsely claiming poverty while Allah
has bestowed wealth upon them or claiming illness while Allah has
granted them health. Similarly, it includes concealing blessings and
spreading grievances. This is what the Arabs term kufran—whether in
the relationship between an individual and Allah or among themselves
when someone denies or disputes a favor bestowed upon them. The
Prophet's # statement to women illustrates this point: "You frequently
curse and are ungrateful to your companions [i.e., husbands]." This
refers to instances when a woman becomes angry and declares, "I have

never seen any good from you."'*

This is what concerns kufran al-ni ‘mah (ingratitude for blessings).
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As for the second interpretation, which attributes these texts to warnings
meant only for emphasis (taghliz), this is among the gravest
misinterpretations ascribed to the Messenger of Allah # and his
companions. Such an understanding suggests that reports from Allah and
His religion are threats without any real substance or fulfillment. This
leads to the nullification of divine punishment altogether, for if it is
deemed possible to treat one case in this manner, then it becomes
plausible to treat all instances of punishment in the same way.
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As for the third interpretation, which considers such sins to amount to
kufr (disbelief) that constitutes apostasy itself, it is worse than the
previous one. This is because it reflects the stance of the Khawarij, those
who deviated from the religion through erroneous interpretation (ta’wil),
declaring others disbelievers over both minor and major sins. You are
already aware of how the Messenger of Allah # described them as those
who "depart from the religion," and the permissibility of shedding their
blood (fighting with them).'*®

Moreover, we find that Allah, exalted and blessed, refutes their position.
For instance, Allah legislated the punishment of cutting off the hand for
theft, flogging for adultery, and flogging for slander. If committing these
sins amounted to kufr, the only prescribed punishment for the
perpetrators would have been execution, as indicated by the statement of
the Prophet #: "Whoever changes their religion, kill them.""*

Do you not see that if these perpetrators were truly disbelievers, their
punishments would not have been cutting off the hand or flogging?
Likewise, Allah's statement regarding someone who kills another
wrongfully: "We have made for their heir an authority" (Surat al-Isra’:
33). If murder were to render the perpetrator a disbeliever, the heir
would not have the option to forgive or accept blood money; execution
would be the only recourse.
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As for the fourth interpretation, which involves undermining the
authenticity of these narrations, it is not the stance of those whose
opinions are given weight or consideration. Therefore, it should not be
heeded. This interpretation arises from the arguments of the people of
heresies (ahl al-ahwa’) and innovations (ahl al-bid‘ah), whose efforts
have fallen short of comprehensive understanding, and whose minds
have failed to grasp the proper meanings of these texts. As a result, they
found it easiest to declare the narrations contradictory and,
consequently, dismiss them entirely!
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Our position on this entire matter is that sins and transgressions do not
remove faith (iman) entirely, nor do they necessitate disbelief (kufr).
However, they do diminish the reality of faith and its sincerity, as
described by Allah in reference to its people, and as He stipulated for
them in various parts of His Book, where He says:
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144 1t was narrated by al-BukharT and Muslim from Ibn ‘Abbas (rAa).
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18 Tt refers to the hadith of ‘Alf (rAa), attributed to the Prophet #: 'In the latter days, there will emerge a people young
in age and foolish in intellect. They will speak from the best sayings of mankind, recite the Qur’an, but it will not go
beyond their throats. They will depart from the religion as an arrow departs from the prey. If you meet them, there is a

reward with Allah on the Day of Judgment for the one who kills them.

149 1t was narrated by al-Bukhar and the authors of the Sunan from the hadith of Ibn ‘Abbas (rAa), attributed to the
Prophet #. Ahmad also narrated it in Musnad (5/231) from the hadith of Mu‘adh (rAa), with an authentic chain of

transmission meeting the criteria of al-Bukhari and Muslim.




"Indeed, Allah has purchased from the believers their lives and their
wealth in exchange for Paradise. They fight in the way of Allah... to His
words: The repentant, the worshipers, the praisers, the travelers [for His

cause], those who bow and prostrate [in prayer], those who enjoin what
is right and forbid what is wrong, and those who observe the limits set
by Allah. And give glad tidings to the believers." (Surah At-Tawbah:
112-113).

And He said: "Certainly will the believers have succeeded: They who
are during their prayer humbly submissive... to His words: And they
who carefully maintain their prayers - It is they who will inherit, those
who will inherit al-Firdaws. They will abide therein eternally." (Surah
Al-Mu’minun: 1-11).

And He said: "The believers are only those who, when Allah is
mentioned, their hearts become fearful, and when His verses are recited
to them, it increases them in faith; and upon their Lord they rely. They
are the ones who establish prayer, and from what We have provided
them, they spend. It is they who are truly believers. For them are degrees
[of high position] with their Lord, and forgiveness and noble provision."
(Surah Al-Anfal: 2-4).

Abtu ‘Ubayd said: "These verses have clarified and explained the
obligatory laws that Allah has imposed upon His people and excluded
sins entirely from faith. The Sunnah further elaborated upon this through
the hadiths that mention the traits of faith, as found in the chapter at the
beginning of this book. When these sins mixed with this faith, which had
been described without them, it was said: This is not among the
conditions that Allah has set upon the believers, nor among the trusts by
which faith is identified. As a result, the full reality of faith was negated
from them at that point, but the name of faith was not removed from
them.
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If someone were to ask, "How can it be said, 'He is not a believer,' while
the designation of faith still applies to him?" it would be answered: This
is the prevalent usage of the Arabic language known to us, which is not
deemed unusual when an action is negated from its doer if that action
does not meet its true essence. Do you not see that they say to a
craftsman whose work is not perfected, "You have done nothing, nor
have you accomplished any work,' though the meaning here pertains to
the lack of precision and not the work itself? Thus, in their view, he is a
doer in name but not in precision.

This usage even extends further, as in the case of a man who disrespects
and harms his father, where it is said, 'He is not a son,' though they know
he is biologically his son. Similarly, this is said about a brother, a wife,
or a servant in comparable contexts.

The underlying principle in these expressions pertains to a departure
from the obligatory actions of obedience and righteousness expected of
them. However, as for marriage, servitude, and lineage, their essential
designations remain as they were and do not change."

Similarly, these sins through which faith is negated serve only to nullify
the full realities of faith, specifically those prescribed acts and qualities
that are among its attributes. As for the designation itself, it remains
unchanged as it was before. Thus, they are still referred to as "believers,"
and judgments regarding them are based on this designation.

And we have found evidence supporting our position in both the Qur'an
and the Sunnah.
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As for the Qur'an, the statement of Allah, Most Glorious, regarding the
People of the Book, when He says: "And [recall] when Allah took a
covenant from those who were given the Scripture, [saying], "Y ou must
make it clear to the people and not conceal it.' But they threw it away
behind their backs and exchanged it for a small price. How wretched is
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what they purchased."
(Al ‘Imran: 187).

26. Abu ‘Ubayd said: Al-Ashja‘T narrated to us from Malik ibn
Mighwal, from al-Sha ‘b1, who commented on this verse, saying:
"Indeed, it was before them, but they cast aside acting upon it."

Yet Allah made their slaughtered animals lawful for us, as well as
marriage to their women. Thus, He ruled for them based on the rulings
of the Scripture as long as they affirmed it and adhered to its teachings.
They are included in the judgments and names of the Scripture, though

they are separated from its realities. This is what the Qur'an establishes.
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As for the Sunnah, there is the hadith of the Prophet # narrated by
Rifa‘ah"’ concerning the Bedouin who prayed a prayer but performed it
hastily. The Messenger of Allah % said to him: "Go back and pray, for
you have not prayed." This occurred several times, with the Prophet
repeating the command: "Pray," even though the Prophet ¥ observed
him performing the prayer. Do you not see that he was considered a
person who prayed in name, but not in reality?
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Similarly, with regard to a woman who disobeys her husband, a runaway
slave, and someone who leads a congregation in prayer while they resent
him, their actions are not accepted.'®

Among these is the hadith narrated from ‘Abd Allah ibn ‘Umar
regarding the one who consumes alcohol: "His prayer will not be
accepted for forty nights."'®'

And the statement of “Al1 (peace be upon him): "There is no prayer for
the neighbor of the mosque except in the mosque."'®

And the hadith of “Umar (rAa) regarding the one who advanced his
departure on the night of al-naft: "There is no hajj for him."

The statement of Hudhayfah: "Whoever gazes at the form of a woman
through her clothes while fasting invalidates his fast."'®

Abil ‘Ubayd said: "All of these reports and those similar to them, in my
view, align with the explanation I have provided to you.
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Likewise and the ahadith that mention dissociation, such as the Prophet
% saying, "Whoever does such-and-such is not one of us," are not
understood by us to mean dissociation from the Messenger of Allah % or
from his religion. Rather, our interpretation is that such a person is not
among those obedient to us, nor among those who follow our example,
nor among those who uphold our prescribed laws. These are the
intended attributes and their likes.

Sufyan ibn ‘Uyaynah used to interpret the phrase "is not one of us" as
meaning "is not like us," and he narrated this interpretation from others
as well. Although this explanation was put forth by an eminent scholar, |
do not agree with it. This is because if someone who commits such acts
is not like the Prophet £, it would necessitate that the one who refrains
from such acts is like the Prophet #. Otherwise, there would be no
distinction between the one who commits the act and the one who
refrains from it. However, there is no equal or comparable to the Prophet
% whether among those who commit the act or those who abstain from
it.

Thus, what is mentioned concerning the negation of faith and
dissociation from the Prophet % is, in essence, one and the same, and
ultimately, they refer back to the same meaning.
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As for the transmitted reports mentioning disbelief (kufr) and
associating partners (shirk) being linked to sins, their meaning,
according to us, does not establish upon those who commit such acts a
level of disbelief or shirk that removes faith entirely from them. Rather,
their purport is that these acts resemble the behaviors and practices
characteristic of disbelievers and polytheists. Furthermore, we have
found supporting evidence for these two types in both the Qur'an and
Sunnah, similar to what we have found for the first two categories.

Among the evidence for shirk in the Qur’an is the statement of Allah,
Blessed and Exalted, regarding Adam and Hawwa’ (Eve) in the context
of Iblis addressing them: "It is He who created you from a single soul
and made from it its mate so that he might find comfort in her. And
when he covered her, she bore a light burden and carried it with ease,
but when she grew heavy, they both prayed to Allah, their Lord, 'If You
give us a good child, we will surely be among the grateful.' But when He
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gave them a good child, they ascribed partners to Him in that which He
had given them." (Siirat al-A ‘raf, 189-190)

This is understood in the context of interpretation, where it is said that
Shaytan (Satan) told them to name their child ‘Abd al-Harith.'® Is it
conceivable for anyone who knows Allah and His religion to think that
they (Adam and Hawwa') would associate partners with Allah despite
their prophethood and their rank with Allah? Their action was termed
shirk (association), but it was not shirk in the sense of associating
partners with Allah.
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As for what is found in the Sunnah, it includes the statement of the
Prophet #: “The thing I fear most for my nation is minor shirk.” He
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explained to you by saying "minor" that this refers to a form of shirk
distinct from that which renders its doer a mushrik (one who associates
partners with Allah).

An example is the statement of “Abd Allah: “Riba (usury) has over sixty
branches, and shirk is similar to that.”

He has informed you that there are numerous types of sins that are
referred to by this term, yet they are not the shirk (association) that
involves taking a deity besides Allah alongside Him—exalted is Allah,
far above that. For these matters, in our view, there is no interpretation
except that they reflect the traits of the polytheists: their character,
terminology, traditions, expressions, and rulings, along with similar
aspects of their behavior.

As for the distinction evidenced in the revelation, it is the statement of
Allah, the Glorified and Exalted: "And whoever does not judge by what
Allah has revealed, then they are disbelievers." (al-Ma’idah: 44).

Ibn ‘Abbas said: "It is not disbelief that removes one from the
religion."'"™
‘Ata’ ibn Abi Rabah said: "It is disbelief less than disbelief."

It has thus become clear to us that this does not entail removal from the
fold of Islam, and that the religion remains intact despite the presence of
sins. Its meaning is nothing other than the deviations and traditions of
the disbelievers, as I have explained to you regarding shirk. This is
because it is among the practices of the disbelievers to judge by other
than what Allah has revealed. Do you not hear His statement: "Do they
then seek the judgment of ignorance?" (al-Ma’idah: 50).

Its interpretation, according to the scholars of tafsir, is that whoever
judges by other than what Allah has revealed while remaining upon the
faith of Islam is, through that judgment, akin to the people of ignorance.
This is because the people of the pre-Islamic period of ignorance would
rule in the same way.

Similarly, the Prophet’s % statement: "Three practices are from the
matters of ignorance: slandering lineage, wailing over the dead, and
attributing rainfall to celestial movements."'”

A similar narration is attributed to Jarir and Abu al-BakhtarT al-Ta’1:
"Three practices are from the customs of Jahiliyyah: wailing, preparing
food, and a woman staying overnight with the family of the deceased
without being part of them." '*
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Likewise, the hadith: "The sign of a hypocrite is threefold: when he
speaks, he lies; when he makes a promise, he breaks it; and when he is
entrusted, he betrays."'™’

And ‘Abd Allah’s statement: "Singing cultivates hypocrisy in the
heart.nl82

. [44:6:5Jl]
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163 T said: It has been narrated as marfii‘, but it is fabricated, as stated in al-La ‘alt al-Masnii ‘ah by al-Suyufi.
162 This narration is not authentically attributed to ‘Alf. It was transmitted by al-Harith al-A ‘war, who is considered
matritk (abandoned). Al-Daraqutn narrated it (p. 161) with a similar wording. It was also narrated as a marfu' report
from Jabir and Abti Hurayrah, may Allah be pleased with them, with the wording found in the text, but it is also not
authentic.
161 Tt was narrated by Ahmad in Musnad (2/35) from Ibn ‘Umar as a marfi‘ report with the wording: 'Whoever drinks
alcohol, their prayer is not accepted for forty nights.' Its narrators are trustworthy, and it was deemed hasan by al-
Tirmidht. Ahmad also narrated it (2/197) from Ibn ‘Umar with an authentic chain of transmission. Ibn Hibban
authenticated it as well (1378).
160 The hadith was narrated by Ibn Majah, Ibn Hibban in his Sahih, and al-Diya’ in al-Mukhtarah from Ibn ‘Abbas as a
marfu’ narration with the wording: 'Three individuals whose prayer Allah does not accept: a leader of a people while
they resent him...", and the rest of the hadith. It has a corroborating narration from Abti Umamah, which was deemed
hasan by al-Tirmidhi.
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' The author refers to the hadith: 'When Hawwa’ became pregnant, Iblis approached her, as she had no child who
survived. He said: Name him ‘Abd al-Harith,” and she named him ‘Abd al-Harith,” and he lived. This was by the
inspiration and command of Shaytan.' However, this hadith is weak, as I have clarified in al-Ahadith al-Da fah, no.
342. The pronoun in Allah's saying, 'They made...' (fa-ja ‘ala) in the verse actually refers to the Jews and Christians.
This interpretation is supported by al-Hasan al-Basri, as narrated by Ibn Jarir with an authentic chain from him. It is the
most appropriate understanding of the verse, as noted by al-Hafiz Ibn Kathir in his 7afsir.
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The meanings of all these reports regarding sins do not suggest that
anyone who commits them is ignorant, a disbeliever, or a hypocrite
while still being a believer in God and what has come from Him, and
while fulfilling their obligations. Rather, the intended meaning is that
such actions are identified as behaviors of disbelievers, prohibited and
forbidden in the Qur'an and Sunnah, so that Muslims may avoid them
and steer clear of them. This is to prevent Muslims from resembling the
disbelievers in their characteristics, ethics, or practices.

It has been narrated in some hadiths: "Black dye is the adornment of the
disbelievers.""®” Can anyone claim, then, that using such dye renders a
person a disbeliever?

Similarly, consider the hadith about a woman who applies perfume and
then passes by a group of people, causing them to perceive her
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180 A5 for the hadith of Jarrir, who is Jarrir ibn ‘Abd Allah al-Bajali, it was narrated by Ibn Majah (1612) through
Isma‘il ibn Abi Khalid, from Qays ibn Abi Hazim, from Jarrir, who said: "We used to consider gathering with the
family of the deceased and preparing food as part of wailing." Its chain of transmission (isnad) is authentic (sahih). As
for the hadith of Abu al-Bukhtari—whose name is Sa‘1d ibn Firiiz, a reliable (¢higa) tabi‘T—I have not come across it.
'™ A sahih hadith, narrated by al-Bukhari in al-Tarikh and al-Tabarani in al-Kabir (1/105/2) from Junadah ibn Malik,
and by al-Bazzar from ‘Amr ibn ‘Awf. It was also narrated by Ibn Jarir from Abili Hurayrah and Anas ibn Malik, with
ADbl Ya'la narrating it in an abridged form through a strong chain, as mentioned in a/-Fath (37/12). Furthermore, it is

found in al-BukharT from Ibn ‘Abbas (rA), reported as mawquf upon him.

'8 Al-Mustadrak by al-Hakim, who narrated it in 2/313 through Tawis from Ibn ‘Abbas. Both al-Hakim and al-

Dhahabr authenticated it."

'82 Narrated by Aba Dawiid (4927) from ‘Abd Allah ibn Mas‘@id as a marfii‘ report, but its chain of transmission

(isnad) 1s weak.
181 Agreed upon (muttafaqun ‘alayh) from the narration of Aba Hurayrah (rA).

c«‘;ﬁi ) )IM Y; cdﬁay\ Jx5 183




fragrance, where it is said: "She is an adulteress."'™ Does this imply that
she has committed adultery in the legal sense that necessitates the
implementation of the prescribed legal punishments?

Likewise, the statement: "The two individuals who exchange insults are
two devils, slandering and lying against one another.""™ Should this be
interpreted to mean that they are literally devils, the offspring of Iblis?
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188 An authentic hadith, recorded by Ibn Khuzaymah, Ibn Hibban, and al-Hakim in their ‘sikah’, from Abi Misa al-
Ashar, attributed to the Prophet ¥: "4ny woman who applies perfume and then passes by people so they may perceive
her fragrance is a fornicatress, and every eye is a fornicator.” It was also reported with a similar wording by Abt

Dawid and al-Tirmidhi, who authenticated it.

'87 A weak hadith recorded by al-Tabarani and al-Hakim. Al-Dhahabi and others stated: "This is a rejected (munkar)

hadith.
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189 Sahih. It was narrated by al-Bukhari in al-Adab al-Mufrad, Ibn Hibban in his Sahih, and Ahmad from ‘Iyad ibn

Himar (rA). It is also mentioned in Sahih al-Jami* al-Saghir, no. 6572.
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All of these examples fall under what has been explained earlier about
actions, behaviors, and practices. Similarly, every mention of disbelief
(kufr) or associating partners with Allah (shirk) concerning the people of
the giblah should be understood in this context. The terms "disbelief" or
"shirk" that negate the rulings of Islam and categorize someone as an
apostate are not applicable except in cases where explicit statements of
disbelief are made. This understanding is clarified through the
explanatory narrations that have come down to us.

28. Abtu ‘Ubayd said: Abti Mu‘awiyah narrated to us, from Ja'far ibn
Burqan, from Ibn Abi Nushbah,'** from Anas ibn Malik (rA), who said
that the Messenger of Allah # said: "Three matters are foundational to
Islam: refraining from declaring anyone who says 'There is no god but

Allah' a disbeliever because of a sin, not expelling anyone from Islam
due to their deeds, and jihad remains ongoing from the day Allah sent
me until the last of my nation fights against the Dajjal. Neither the
injustice of a tyrant nor the justice of a just ruler will invalidate it. And
[faith] is in all aspects of divine decree."

29. Abu ‘Ubayd said: ‘Abbad ibn ‘Abbad narrated to us, from al-Salt ibn
Dinar, from Abt ‘Uthman al-Nahdi, who said: "I entered upon Ibn

Mas ‘@id (rAa) while he was in the public treasury of Kiifah, and I heard
him say: 'A servant does not reach a state of disbelief (kufr) or
polytheism (shirk) unless he sacrifices to other than Allah or prays to
other than Him."'"*

30. Abu ‘Ubayd said: Abt Mu‘awiyah narrated to us, from al-A ‘mash,
from Abu Sufyan, who said: "I stayed as a neighbor with Jabir ibn "Abd
Allah (rA) in Makkah for six months. A man asked him: 'Did you use to

call any of the people of the Qiblah (those who pray towards the
Ka‘bah) a disbeliever (kafir)?' He replied: I seek refuge in Allah!' The
man then asked: 'Did you call him a polytheist (mushrik)?' He said:
'NO.'"lgS
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193 His name is Yazid al-Sulami, and he is considered majhil (unknown), as mentioned in al-Taqrib. The hadith was
narrated by Abii Dawiid from [Sa‘ld ibn Mansiir from] Abai Mu ‘awiyah with this chain of transmission.
194 The report has a very weak chain of transmission, as al-Salt ibn Dinar, also known as Abi Shu‘ayb al-Hana'1 al-

Basri, is well-known by his kunyah and is deemed matriik (abandoned) as in al-Tagrib.
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193 1ts chain of transmission is authentic according to the criteria of Muslim.
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8- Chapter: Mentioning Sins That Are Classified as Major Without
Exiting Faith
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Abu "Ubayd Saidiz;l;he Prophet’s # statement, “Cursing a believer is iu 25> ) - s 93| 15
like killing him,”** and similarly his statement, “The sanctity of his 9% o 1n T
wealth is like the sanctity of his blood.”** U"°9"°J NUCTE x.S\MJl

. 196!! I S’
And from this is the statement of ‘Abd Allah, “The one who drinks 'qJ9'9 "U"S =

alcohol is like the worshipper of al-Lat and al- Uzza.”** ).2'5 o ao Ao} 3>

And such examples belong to the category where a sin is likened to .197..%3

another that is greater than it.

o 2o -—

There were those among the people who interpreted such statements as qu ')‘*'C d9'9 )

equating the two actions! However, I do not see this as having any :L_;lpS )02” w,La”
Val'ldl'[y, because F}od has @adg some'sms greater thar'l others, as He 1980 o s2llg M|
said: {If you avoid the major sins which you are forbidden, We will
remc?v_e) from yog y01.1r l'esse'r sins and ?dmit you to a noble entranc)e_.} 3 ;fJI Iia u-‘° ol s
[al-Nisa’: 31] This principle is evident in many passages of the Qur’an e
and the Sunnah, though mentioning all of them would take a long time. UU-‘-” YL VOWE LM

The essence of the matter, in my view, is that God has forbidden all q*" PJQ-Cl )>L’
sins, though some are deemed graver than others. When someone _ o
commits any of these sins, they join the ranks of the sinners, just as u-B _U.uLU| 9 uls -\9§
others before them have done. Each is burdened with the label of Ls\]_’c g 3@
disobedience, proportional to the magnitude of their sin, though the - s—e- 199 _ 1 - @i
gravity and consequences vary among them. U}JSU_) [Lo.g...u 9 Lol
This principle is elucidated in the hadith when it states: “Bearing false awl oy "‘Se‘*f l3g] q_>?
witness is equated with associating partners with God.” Then he recited l.g:agj ;)93.U| J=> 29
the verse: {S‘(‘) shun2 ;he aboml‘nat‘lon of idols and shun fa‘lse speech. } J\5d uasz; u-° ,’ob_él
[al-Hajj: 30].”"" From this, it becomes clear that shirk and false R
testimony are equated in the prohibition; God forbade both together in Lo L"S l : 1}

Ao ) ) s jbal¥) @laiall ol Cuas (e 1/73 alas 4n 2l 196
5 Al s Cuia (e " aluse st (3ol als il o e sy D15 casmane i) (o sl 5 i 51l 4 AT s uaa 17
sialli e "0 gl Aaa 50 103
1230 Mot (o Al ol 0 el o) 55 38 5 (3OULY) die 3 gmase ) 55 el de o Wgdgeo i als 0 il () e 5 e i Cypaa 198
8 e (5 1/272 anls g le a5 e ol e G Oty G 15/20 ") (s Gallas A (8 551l S5 il 5 o5 " (e
2/3 ") M b s i) Cpmend) il 5 172 " MY e Cppmalaa 3 ealall S5 gl 535011379 Maagmaa L8 (s (il 5 16/203 "asg 4"
e 4l ‘SAAJ n‘).x‘)A t_?" oe 278/20 "UL“;“J CIAAAS‘ ;u)l;y\ % @.\.\Aﬂ ‘_g @.\.\A.“" § ‘su.\s.d\ :.Lual\) 1/255 "Ja.\u_,”" LS-\A‘}”J
Lo sy
."‘é}m‘ L_A‘-’ Sl 451‘-’ JAHH dm\y‘ 199
205 A hasan hadith, narrated by al-Daraqutni and Abii Nu‘aym from Ibn Mas ‘@id, and by al-Bazzar and Abii Ya‘la from
Anas. It has a supporting narration (shahid) in Sahih Muslim from the hadith of Jabir. Refer to paragraph 103 in Hajjat
al-Nabt #£, authored by me.



the same context. However, they differ in the severity of their sin and
consequence.

This is also evident in other crimes: for instance, the thief whose hand
is amputated for stealing a quarter dinar or more, but if it is less than
that amount, amputation does not apply. Yet, in general speech, both

can be referred to as “thieves,” as they share the label of disobedience,
though they differ in punishment based on the gravity of their crime.

Likewise, the unmarried person and the married person who both
commit fornication are referred to as sinners, though one bears a
greater sin and faces a harsher punishment than the other. Similarly, the
Prophet’s ¥ statement, “Cursing a believer is like killing him,”
indicates that they share in the sinfulness of the act, though the
consequences in this world differ according to the severity of their
respective crimes. The same applies to his statement, “The sanctity of
his wealth is like the sanctity of his blood.”

This understanding applies to these examples and similar cases as well.
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207 A weak hadith, reported by the compilers of the Sunan except for al-Nasa'T and Ahmad. Al-Tirmidhi considered it
gharib, and its defects are obscurity [here, of identity] and inconsistency. I have explained this in "Al-Ahadith al-

Da‘ifah," no. 1110.

206 A sahih hadith traced back (marfti‘) to the Prophet #. I have not come across it as a mawqaf narration attributed to
‘Abd Allah, who is commonly identified as Ibn Mas ‘@id when mentioned unqualified. It was narrated by al-Harith ibn
Abi Usamah in his Musnad (p. 123 from its Zawa 'id) and Abu Bakr al-Shirazi in Sab ‘at Majalis min al-Amalr (folio
15/2) through two chains from ‘Abd Allah ibn ‘Amr, as marfu'. It was also reported by Ahmad (1:272), Ibn Ma‘in in
Tarikh (folio 16/2), Ibn Hibban in Sahih (1379 in al-Mawarid), Abt Bakr al-Malhami in Majlisayn min al-Amalr (1/2),
Abii al-Hasan al-AbnusT in al-Fawa id (2/3), al-Wahidi in al-Wasit (1:255), and al-Diya’ al-MaqdisT in al-Muntaqa min
al-Muntaqa min al-Ahadith al-Sihah wa-al-Hisan (folio 278/2), from Abii Hurayrah (rA) as marfu’.

2% 1t was narrated by Muslim (1/73) from the hadith of Thabit ibn al-Dahhak al-AnsarT (rAa).
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